














COMPASS

reveals and makes us one in the heart of God
is pierced in the side with a lance. Immedi-
ately there flows out blood and water (Jn
19:34). With mysterious paradox, the pierc-
ing marks a moment of cosmic and eternal sig-
nificance. It tears through time and space. It
creates a wound, a channel of infinite love that
when entered and lived into draws us into the
heart of Jesus. John’s portrayal of a wounded
Jesus shows how the way into the heart of God
is through the wound in Christ. When we look
on the one whom they have pierced (Jn 19:37)
with intense intention, we see divine love. We
see the heart of Jesus, the sacred heart invit-
ing our whole being, body, soul and spirit to
come home to this ground of infinite self-giv-
ing love. Meditating on the heart of Jesus leads
us to discover that his heart holds our own
human heart.

From the Divine Heart to the Human
Heart

From the earliest days of Christianity, follow-
ers of Jesus prayed with these scriptural icons,
entering the text in a heart-felt way. Through
meditating on the word, they entered the room
of their heart. They experienced at the core of
their being, a transformation from ‘a heart of
stone to a heart of flesh’ (Ezek 36:26-27). The
interior movement from reading or listening
to the source of the word of God from outside
the body, to internalizing the word and being
drawn into their hearts, transformed their
whole understanding of what it meant to be
human. Literal details of the visual evolved
into the allegorical. Allegory then faded, as
the slow pondering of the texts transformed
the meaning from head-knowing to heart-lov-
ing. Once the path from head to heart flowed
freely, their only desire was to linger for long
periods in the presence of God, ever recep-
tive, in a heart-to-heart encounter. Through this
way of prayer that became known as /lectio
divina, scriptural scenes that were originally
strikingly visual (/ectio), when pondered over
(meditatio), and taken into the heart (oratio)
faded in an illuminating darkness that drew
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the love of the one praying into the heart of
God (contemplatio). Meditation transformed
into contemplation.

Mpystical Literature and Iconography of the
Sacred Heart

The Tradition of the East: Prayer of the

Heart

Powerful expressions of heart spirituality
occurred in the East, particularly in the writ-
ings of the desert fathers and mothers of the
fourth and fifth century. These men and women
desired to live as one in Christ by cultivating
a heart engaged in intense listening for the
beloved’s voice. They sought to nurture a wise
and compassionate heart able to yield to the
ebbs and flows of the movement of Christ in
their hearts. They yearned to cultivate inner
freedom so they could listen to the delicate
intersection between the human heart, with its
desires and dreams, and the vast and silent
mystery that is God.! These founding lovers
of God created a life style that would enable
them to ‘Pray without ceasing’ (Thess 1:7).
With an intentional desire to mature in a pure
love of Christ, and be true to the beatitude
‘Happy are the pure in heart, they shall see
God’ (Mt 5:8), they fostered a way of entering
the room of the heart through the practice of
‘prayer of the heart’.

‘Prayer of the heart’ creates a habitual level
of awareness and presence to God by concen-
trating all our attention on reciting a version
of the simple mantra: ‘Lord Jesus, mercy’. The
repetition of this plea of the blind man
(Lk18:39), quietens the mind so that aware-
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ness may descend into the heart. Reciting the
mantra frees the one praying of preoccupations
and distractions that are stumbling blocks to
centering on the presence of God in the heart.
The simple repetition stills our wandering
thoughts as it expands our consciousness of
divine love, who is not only the one in whom
we live and move and have our being (Acts
17:28), but is also friend and lover (Sg 5:10).
The prayer creates deep silence and stillness,
as in the Song of Songs: ‘1 sleep, but my heart
is awake’ (Sg 5:2).

Theophan the Recluse (1815-1894) in
translating the Philokalia, the great classic of
Eastern prayer describes how this prayer trans-
forms the one who prays:

Into the heart he descends into his natural heart
first, and from there into the ‘deep’ heart-into
the “inner closet’ of the heart which is no longer
flesh. Here in the depths of the heart, he dis-
covers first the ‘godlike spirit” which the Holy
Trinity planted in man at creation, and with this
spirit he comes to know the spirit of God...(The
Art of Prayer, 1966, 20).

Theophan continues to describe how anyone
who wants to enter this inner closet of the
heart must “return to himself” finding the
kingdom of God that is within, and so pass-
ing across the mysterious frontier between
created and uncreated.’(The Art of Prayer,
21)? In this prayer of the heart, our conscious-
ness becomes so deeply immersed in God that
all we can do is contemplate God in loving
awareness that is beyond all cognitive know-
ing. Prayer of the heart creates hesychia, deep,
silent, still presence. It reveals irrevocably
how God is present in the heart. It fosters
theosis or deification, freeing us to acclaim
‘I no longer live but Christ lives in me’ (Gal
2:20). The prayer draws us to rest in union
with God, to abide tranquil in the still point,
where all is one.

Iconography of the Heart

“Come’, my heart says, ‘Seek God’s face!” (Ps
27:8-9), the Psalmist cries, yearning for the
presence of the living God. This desire to come
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home to the heart, to see the face of God is
also nurtured by the beauty of painted icons.
The splendour of the icon, whose faces shine
with the transfiguring uncreated light of grace,
creates a focus for prayer. Icons impart how
Jesus is ‘the icon of God’ (Col 1:15), and yet
at the same time ‘no one can see God’s face
and live’ (Ex 17:13-23). An icon creates a
meeting point between the divine and human
heart. In the East, icons of the sacred heart of
Jesus were subtle, alluding to the underlying
reality of infinite love, rather than visibly de-
picting a physical heart.

The most frequent example of heart ico-
nography, Christ Pantokrator, emphasises
how the human face of Jesus opens us to the
vision of the face of God. Gloriously, the icon
imparts how, in Jesus, God really shares our
human condition. Christ opens for us the pos-
sibility of seeing God with the eyes of love.
Traditionally, Christ Pantokrator, is dressed
in a regal cloak, holding his right hand over
his heart. He blesses and draws our attention
to his heart. He has a pensive face, slender
features and wide open eyes. With transcend-
ent dignity Christ caresses an open book with
the words exposed for meditation: ‘Come
to me all who are weary and are carrying
heavy burdens, and I will give you rest. Take
my yoke upon you and learn from me; for |
am gentle and humble of heart and you will
find rest for your souls...” (Mt11:28-30).}
The beholder is drawn to rest in the heart of
God. The face of Jesus oozes with compas-
sion. He draws us into his mercy. The open
receptivity of his penetrating eyes pierces
into the depths of our hearts and draws us
into divine embrace. The icon becomes the
window to the sacred closing the gap between
the human and divine heart. Our hearts be-
come one.

The Tradition of the West: Prayer in the
Heart

A more flamboyant expression of heart spir-
ituality occurred in the West. Influenced by
Augustine of Hippo’s (354-430) seminal prayer:
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‘our hearts are restless until they rest in
Thee’(The Confessions of St Augustine, 1949,
1:1), and his passionate longing for God to open
to us ‘the sea of the sacred heart” and of the
divine ‘eternal delights’ (Soliloquies of St Au-
gustine, 1912, XXII1,1006), and fill a heart con-
sumed by thirst (Soliloguie, XXXV, 169), the
journey into the room of the heart was nurtured
through more explicitly imaginative heart-felt
prayer. Awareness of God’s relational presence
in the heart was fostered by sensitizing the spir-
itual or mystical senses of the heart that express
deep within the heart how ‘in the inmost self
we dearly love God’ (Rom 7:22), because ‘God
has made a home in us’ (Rom 8:9).#

These spiritual senses are found where the
deepest roots of our interiority lie. They de-
scribe an awareness that occurs when we en-
ter into our heart and the light of conscious-
ness emerges out of the thick darkness of in-
sensibility. Helping us give expression to
insights beyond body soul dualism, the spir-
itual senses are soul language discovered in
the prayer of oratio. More than mere meta-
phor, these senses that are felt in our spirit,
flow from the heart. They draw us into a deeper
awareness that we can feel, listen, see, taste,
touch the meeting point between God and us.
They describe how we can respond to the pres-
ence of divine love that is ever present in our
heart. The spiritual senses provide a language
that describes the experience of entering in
loving awareness to traverse the hidden ter-
rain of the heart, and dwell at home in the heart.

Powerful expressions of the language that
has its source in the heart occurred in the Me-
dieval period, particularly in the writings of
Cistertians such as Bernard of Clairvaux (1091-
1153) and the women mystics Gertrude of
Helfta (1256-1302), and Julian of Norwich
(1346-c.1420). Mechthild of Magdeburg
(c1208-1282) a beguine author from the low
country of middle Europe gives a representa-
tive example in The Flowing Light of the God-
head of how a more expressively visual image
of the sacred heart evolved in personal prayer.
Composed in Middle Low German, this text is
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a dialogue between Mechthild and Jesus.
Mechthild shares her experience only because
Jesus asks her. “Truly...in this book [my] heart’s
blood is written’ (V 34) he says.’ He tells her
that this book is ‘a flowing light of the God-
head into all hearts...’( Mechthild of
Magdeburg, The Flowing Light of the Godhead,
1998, I:1). This flowing light from the divine
heart is so munificent that if ‘a small spark
alights on the cold soul, she receives so much
that her heart will begin to glow, her soul to
melt, and her eyes flow...” (VI:13). Mechthild
describes how the divine heart longs to make
the human heart glow with the light of divine
love. She meticulously describes how, when we
enter into the room of the heart, we discover a
meeting place with the divine heart.

In a poignant passage that is consistent with
the imagery of the wounded lover in the Song
of Songs and the wounded Jesus in John’s
Gospel, Mechthild records her conversation
with Jesus. With a comfortable familiarity she
acclaims:

Lord you are constantly lovesick for me.

That you have clearly shown personally.

“You have written me into the book of the Godhead;
You have painted me in your humanity;

You have buried me in your side in your hands
and your feet

Ah allow me, my dear one, to pour balm upon
you.” (I11I:2)

This exchange is not something that happens
external to Mechthild, but rather takes place
in the inner room of her heart. The language is
intimate. It is love language, the idiom of the
mystical senses experienced beyond body-soul
dualism. With an amazing confidence,
Mechthild displays no reserve in acknowledg-
ing and receiving the gift that Jesus is ‘love-
sick for her’. She accepts the truth of his de-
sire, because she knows that she is written into
the book of the Godhead and is painted in his
humanity. This evocative way of describing
humanity originating from and participating
in the Trinity as like being written into the book
of the Godhead, identifies how human beings
belong in the Godhead, just as a word becomes
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part of the page on which it is scribed. Fur-
thermore, the alluring portrayal of human na-
ture painted in the humanity of Jesus affirms
how human beings can become an icon of
Christ. To be human is holy.

As the flowing light of the Godhead pen-
etrates into Mechthild’s heart, she reflects the
desire of Jesus for her and longs to bring him
comforting balsam. Jesus responds playfully: ‘O
One dear to my heart, where shall you find the
balsam?’ Mechthild responds fiercely: ‘O Lord,
I was going to tear the heart of my soul in two
and intend to put you in it,” (IlI: 2). Jesus de-
lights in her heart-wrenching response saying:
“You could never give me a more soothing bal-
sam than to let me unceasingly lie weightlessly
in your soul.” Mechthild continues: ‘Lord if you
would take me home with you I would be your
physician forever.” (III: 2) The vigorous dia-
logue that is an expression of oratio, prayer in
the heart, points to an intimacy that is beyond
words. It is so real that it is consuming and trans-
forming. Yet, as in the less sensual ‘prayer of
the heart’, the mutual indwelling of Jesus lying
weightlessly in her soul, and Mechthild at home
in Jesus evolves into silent still presence to one
another. A ‘blissful abiding’ (II: 6) Mechthild
calls it. Ultimately, all activity in the prayer
ceases and the silent stillness of union teaches
her to respond: ‘Lord, heavenly Father, you are
my heart. Lord Jesus Christ, you are my body,
Lord Holy Spirit you are my breath. Lord Holy
Trinity you are my only refuge and my eternal
rest!” (V: 7).

Iconography of the Heart

At the same time as people felt freer to ex-
press their personal experience of the beauty
of the heart of Jesus sharing love in a way that
unites humanity with divinity, artists began to
be more expressive in portraying the pathos
of the divine heart. The transcendence of
Christ Pantokrator evolved into the immanent
compassion of the Man of Sorrows® who vis-
ibly expresses emotion and suffers. Frequently,
in these renditions of a very human Jesus, his
head lies to the side, his eyes are lowered, his
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skin is deathlike and contagious, grief seeps
into the surrounding atmosphere. Sensitively,
he holds his wounded hands crossed over his
heart, drawing the eye of the beholder to pen-
etrate beyond the confines of the canvas into
his heart. Soaked in compassion, his deathlike,
bare fleshy body exposes the wound into his
heart from the lance thrust into his side. The
sombre tones of these icons encourage the
viewer to enter into the emotion of the pic-
ture, to long to share in Christ’s experience of
suffering to such an extent that the eye of the
beholder enters into the wound and lives the
experience from within the heart of Jesus. Like
Mechthild the beholder is led to place balsam
on the body of this suffering man. Yet, the icon
discloses how pain taken into the heart of God
looses its bitter quality and becomes trans-
formed in healing divine love.

Missionary of the Sacred Heart

In a culture comfortable with visual imagery
and expressive affectivity as a way of express-
ing the compassionate nature of the heart of
Jesus, a French priest, Jules Chevalier (1824-
1907) gathered around him people of the heart
who would be Missionaries of the Sacred
Heart. A man of the heart, who had a profound
sense of the centrality of a way of the heart for
all who seek God, Chevalier inspired a re-
newed appreciation of the rich symbolic na-
ture of the heart of God experienced in Jesus.
Ordained a diocesan priest, he saw reflected
in the face of those around him, the scars of
Jansenism that instilled fear, and distorted the
holiness of physical nature of humanity. With
a desire to respond to fractured human hearts,
he chose to draw around himself people of the
heart, whose spirits were close to the heart of
Jesus, to tend to the heart of those in their care.
‘The heart of Jesus is the love of God, God
himself incarnate. God is love’, he wrote in
1887 (Constitutions and Statutes of the Mis-
sionaries of the Sacred Heart, 2000, xiv). He
encouraged his followers to go to the room of
their heart and to gaze at icons of the sacred
heart envisaging how ‘in devotion to the sa-
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cred heart would be found the remedy of all
the evils of society’ (The Annals of the Little
Society, vol.1:1). This spirituality of the heart,
that he fostered, is a way of coming home to
the heart by way of the heart. It is a spiritual-
ity that is profoundly graceful and human. It
is graceful because, relying radically on God’s
desire for human divine intimacy it seeks to
be present to the presence of grace in the heart
and to respond in love to that presence. It is
human because it requires the response of our
whole heart, perceiving, feeling and loving in
a way that engages the total person.
Chevalier delighted, praised and wondered
at the myriad of natural ways in which God
reveals God’s self to us through this heart. He
encouraged his followers to make the heart of
Jesus the centre of their lives. ‘The heart of
the divine master is the centre, it embraces
everything,” he said (Constitutions, 10). Be
attentive as it ‘pours out the secrets of love’
(Annals, 1, 8). Uncompromisingly, he fostered
the expression of intense desire to participate
in the heart of Jesus, always living from this
centre. ‘Develop an intense devotion to the
sacred heart,” he said. To be devoted intensely
is to be intent on creating a relational pres-
ence that nurtures transforming union.
Encouraged by his experience on a pilgrim-
age to the tomb of Margaret Mary Alacoque
(1673-1675), Chevalier recalled Margaret
Mary’s encounter with the heart of Jesus where
she held his heart in her hand as Jesus said:
‘behold the heart that has so loved the
world”(Annals 1, 8). This way of holding and
be-holding imparts an image of a vulnerable
God who can be touched in divine fleshiness.
This is a heart that can be held in a human
hand, that touches human experience and hears
the cries of the poor. Jesus is close. Jesus is
tender. Jesus seeks union with human beings.
Chevalier’s Instructions on the Sacred Heart
affirms this desire for union.
He even seeks us running over mountains and
over hills saying to his friend and to the angels:
‘Have you not seen this soul whom I love?’...
Because I come to you in love, not just with a
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father’s love but with a mother’s love. That is
enough: I come with the invincible love of God.
(Neuvaine d’Instructions sur le Sacre-Coeur de
Jesus, 219 translation from Father Chevalier:
Some New Texts, 1).

With the love of a father and mother seek-
ing out a beloved child, Jesus seeks union with
our soul until his heart is the centre of our vi-
sion, of our loving and of our being. This way
of prayer draws us beyond the visual into the
mystical, into infinite mystery, where the hu-
man and divine are one.

In a ground breaking book, 4 Man with a
Mission: Jules Chevalier, E.J. Cuskelly elabo-
rated in 1975 on what this devotion to the sa-
cred heart means: ‘We have to go down to the
depths of our own soul in realization of our
profound personal needs of life, of love and
of meaning,” he says and urges us to delve
deeply and find ‘the answer to our questions
in the heart of Christ in the depth of his per-
sonality’. It is only when our yearning for God
and the heart of God meet, and we malleably
allow ourselves to be ‘fashioned by these
forces’ that our own heart will be ‘an under-
standing heart, open to, feeling for, and giv-
ing to our brothers and sisters in Christ.’
(Cuskelly, Man with a Mission, 128). To go
down to the depths of our soul is to go into the
room of the heart, deeper and deeper into its
centre. It is only from this palace of union that
we can be the heart of God on earth.

Iconography of the Heart

Congruent with the evocatively visual imagery
of the heart of Jesus, in Chevalier’s day, ico-
nography of the sacred heart became more
explicit, with a stylized heart superimposed
over his body. The fleshy heart is red and flam-
ing. Encircled in thorns it bleeds. Like all ico-
nography these images of the sacred heart in-
vite the viewer to enter into sacred mystery, to
behold the compassionate love of God ex-
pressed in Jesus. The images emphasise the
goodness of matter. They express how God’s
grace comes to human beings in the flesh of
Jesus bridging the gulf between infinity and
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invisibility and finitude and the visible. Un-
fortunately, a lack of appreciation of visual
imagery, the scourge of literalism and the deni-
gration of soul language has led to a superfi-
cial understanding of these icons of the heart,
and the spirituality of the sacred heart. The
rediscovery of the gift of contemplative prayer
is now revealing how the journey to the heart,
by way of the heart is foundational for all
prayer. Jules Chevalier recognized this more
than a century ago. We will never find true
rest and peace until we come home to our own
heart that is one in the heart of Jesus, in the
heart of God.

When You Pray, Go To Your Heart

‘Heart’ then, is what Karl Rahner identifies as
a primordial word. Primordial words are es-
sential to our understanding of the God-hu-
man mystery, because they express what is
primal, sacramental and non negotiable. The
‘heart’ expresses what is infinite, carrying us
into the very union with divine love we are
seeking. The word is always, Rahner says:

...as though filled with the soft music of infin-
ity. No matter what it is [heart] speaks of, [it]
always whispers something about everything.
If one tries to pace out [its] boundaries, one al-
ways becomes lost in the infinite....[It] pos-
sesses something of the luminous darkness of
the Father. (Lehmann and Raffelt, The Content
of Faith 1993, 161).

Heart is a sacred word. It names the place
in us that is of the divine. When we speak the
word heart, and whisper the language of the
heart, it softly plays the tune of infinity. It trans-
ports us into the illuminating darkness that is
the dwelling place of Love. ‘Heart’ evokes the
mystery of which it speaks. Even when our
heart feels barren, dry, tuneless, loveless,
Mechthild reminds us: ‘The impotence of the
heart rings in song so beautifully before God
that God loves the notes that sing deep in the
heart. Then God’s sweet gift shall flow into
their hearts’ (VII: 36). Even when love feels
impotent, God knows there is an unsung song
deep within. The gift of love is there waiting

COMPASS 4-R.indd 31

31

SACRED HEART

for us to surrender to be filled with the divine
sweetness that is eternally ours. The only way
to discover this gift is by going to our own
room, and our God who waits there in secret
will be with us.

Although each of us will have a preferen-
tial way of going to the heart the ‘prayer of
the heart’ of the desert seekers and the prayer
in the heart of Mechthild, give classic exam-
ples of ways of prayer that take us to the heart.
Prayer of the heart gives an example of how
the simplicity of meditative prayer pierces
through to the centre of the heart. This prac-
tice is what the tradition describes as the
apophatic or the ‘negative way’, prayer that
closes the mind and senses and brings them to
rest in a unitive darkness.

The example of prayer in the heart that
Mechthild encapsulates, illustrates a way of
prayer that engages our affections and draws
us towards the centre of the heart by engaging
the imagination and spiritual senses of the
heart. This style of prayer known as kataphatic
or the ‘affirmative way’ draws on imagery from
the creative world that is familiar and inspira-
tional, to express what is felt at the edge of
consciousness in our heart. Both ways of
prayer are beautiful and help us express what
is most important to us. They should never be
compared in a way that distinguishes one with
a hierarchic preference to the other. Ultimately
each way of prayer takes us into the room of
the heart to rest in the heart of God.

In the interest of becoming more aware of
how we can support the journey of the heart,
to the heart today, I will highlight a fourfold
unfolding that is integral to both these ways
of prayer: the yearning of the heart, entering
the heart, dwelling in the heart and living from
the heart.

The Yearning of the Heart

Attending to the yearning of our heart, reach-
ing out to God in love, being responsive to
our longing, is the beginning of contempla-
tive prayer. It is the desert wanderer’s desire
to ‘pray without ceasing’ that motivates them
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to seek God in their heart. They long to sink
into their heart, to become rid of distracting
thoughts, to bring their mind into the heart and
rest their attention there. They seek to listen
intently, to become the prayer. They are pre-
pared to go to any lengths to have this insatia-
ble longing satisfied. For Mechthild, it was her
desire to tend Jesus, to share in his experience,
to be one with him that motivated her. And as
we get to know her we see how this desire is
but a faint reflection of the desire and longing
Jesus has for her. Being attentive to our yearn-
ing for God, our innate desire to be true to our
origins and come home to our source of infi-
nite love, incites the desire to enter the room
of our heart.

Entering the Heart

Ultimately, the freedom and ability to seek God
by going to our room and closing the door, by
entering our heart and staying attentive to the
presence of God within is the gift of grace God
gives us. But there are ways in which we can
prepare ourselves to be responsively present
to the touch of the Spirit’s leading and surren-
der to this prompting. The desert dwellers be-
gin the discipline of reciting the mantra, which
becomes a continuous act of surrender.
Mechthild does not practice a prayer method
as such, but makes her prayer time a rendez-
vous. She becomes present to Jesus through
conversation, feels her feelings, reverencing
what she experiences and allowing her feel-
ings to lead her to Christ. She forgets about
everything but him. Grounded in attentive lis-
tening, the conversation becomes a real en-
counter of heart to heart. Finding what gives
natural expression to our desire for God and
is conducive to our personality and life style
is essential. Pray as you can and not as you
can’t is the traditional saying. But, commit-
ting ourselves to faithful practice, whether we

The silence

feel drawn to prayer, or are restless, is at the
heart of contemplative prayer.

Dwelling in the Heart

Once we enter the heart we cease to relate to
God as outside ourselves. We discern the
graced emergence of a contemplative way of
knowing and dwelling in God who is an ind-
welling presence. We realize that God is the
deepest subject of our experiencing,
inseparately identified with our centre, or the
point of our deepest self that is the image of
God in us. In this ground of the heart that is
our centre, we see through God’s eyes and love
with God’s own love. We come to know that
we can trust this heart place. It is the only
source that brings true rest and peace. The
desert pilgrims call this experience of union
in the heart ‘hesichia’, the experience of si-
lent still presence. Mechthild calls it ‘blissful
abiding’. Ultimately all our ways of prayer are
at the service of enabling us to dwell with our
God, to abide, to stay centered in this all-em-
bracing heart, one in the heart of Jesus, in the
heart of God.

Living from the Heart

This way of the heart is indeed ‘the pearl of
great price’ (Mt 13:45-46). It enlivens us, call-
ing us to live truly, always singing from the
song of silence whose tune comes from the
heart of God. The inner journey to the centre
of the heart leads us to return to the world, not
scattered and fractured and self-centered, but
in an abundant outpouring of creativity, serv-
ice and mission from the source of the centre
of love. This is the love that each era in the
Church has sought to be and live. It is the love
that Chevalier knew. God loves the notes that
sing deep in the heart, and gives us the grace
to sing them out loud. In the words of the Aus-
tralian mystic, Noel Davis:

that wakes in the heart
is a sensuous lover

For at heart

is not life a graceful seduction
for union with the beloved.”
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NOTES

1. Wendy Wright, ‘Desert Listening’, Weavings 9:3
(May-June), 1994, 10.

2. The Art of Prayer, 21.

3. See for example Gregory Collins OSB The
Glenstal Book of Icons: Praying with the Glenstal
Icons. Collegeville: Liturgical Press, 2002, 42.

4 .Although the spiritual senses were first devel-
oped by Origin’s (185-254) exposition of the Song
of Songs imagery, in the East, they were also inte-
grated into Western thought through Augustine.
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5. Mechtild’s confessor and spiritual advisor, a
Dominican, Heinrich of Halle encouraged her to
write and edited the first six books before he died.
Books I-IV were translated into Latin, probably
by Dominicans

6. See for example The Image of Christ: The Cata-
logue of the Exhibition Seeing Salvation. London:
National Gallery Company Limited, 2000.
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POST-MASTER?S CERTIFICATE IN
THE PRACTICE OF SPIRITUALITY:
Years 1, 2 & 3 (morning
and afternoon sessions):
Colleen Griffith and

Guest Faculty

JULY 12

Evelyn Underhill Lecture in Spirituality and IREPM Alumni/ae Day
A Spirituality for the Second Half of Life: Featuring Kathleen Fischer

SESSION TWO!: JULY 7 —JULY 18
Lynn Jarrell, OSU The Church and Its Law
Gustavo Gutierrez, OP Church of the Poor

& James Nickoloff
Theresa O’Keefe
Michael Himes
Daniel Harrington, S)
John Shea, OSA

Ecclesiology

Practice of Ministry with Youth and Young Adults

Introduction to the New Testament
Basic Dimensions of Pastoral Care and Counseling

Robert Ellsberg
& Joyce Rupp, OSM

CONFERENCE WEEK—JULY 7-11. CONTEMPORARY SPIRITUALITY
AND TWO-WEEK COURSE — JULY 14-18

Saints for Today (July 7-11) Evening Course 6:00-9:00 pm
A Spirituality for Our Time (July 14-18) Evening Course 6:00-9:00 pm

John Baldovin, S)
Maryanne Confoy, RSC
John McDargh

Shawn Copeland

Jane Regan

Robert VerEecke, S|
FOR MORE INFORMATION:

Mary Magennis
Boston College Institute of Religious Education
and Pastoral Ministry (IREPM)

Sexuality and Spirituality
Christology

Chestnut Hill, MA 02467-3931
800-487-1167 or 617-552-8440
email: irepm@bc.edu http://www.bc.edu/irepm
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SESSION THREE: JULY 21 —AUGUST 1

Sacramental/Liturgical Theology
Toward Effective Christian Ministry in the Twenty-First Century

Fostering Faith Across a Life Cycle
Sacred and Liturgical Dance Study Program

IN ADDITION:

Degrees & Continuing Education
Generous Financial Aid

Scholarships for New England Dioceses
Graduate Student Housing

Online Distance Education
http://www.bc.edu/stm
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THE GOOD SAMARITAN

DESMOND O’DONNELL OMI

Counsellor: Welcome. You look a little upset.

Client:Upset? Indeed I am.

Counsellor: Can you tell me what you think
causes it?

Client: Well, I am marginalized by the entire
village and my friends said I need some
counselling. So here I am.

Counsellor: Marginalized?

Client:You might not understand, but there is
great enmity between the Jews and us
Samaritans. It’s all about whether we
ought to worship on Mount Gerizim or
on Mt. Zion in Jerusalem. And about how
we should interpret the Sacred Book, or
deeper still about who is a real Israelite.

Counsellor: 1t sounds very complicated. Can
you help me to understand why this
makes you feel so bad?

Client: Well, first of all I’'m not a very reli-
gious man and all this disagreement
about places to worship and how to un-
derstand books is well beyond me.

Counsellor: This seems to a serious matter
for the religious people in your village?
Why had it affected you?

Client:T’1l have to tell you more about our vil-
lage. Well, you see, most go to the syna-
gogue every Saturday and I go occasion-
ally myself. That nomadic preacher—
Jesus, I think they call him—came to the
village but they would not receive him.
And he seemed to be a good man to me.
I think that goodness is goodness even
if it comes from Jerusalem Anyway, they
chased him out of the village.

Counsellor: But how are you caught up in all
this?

Client:Yes, I’'m a bit confused about it all. I
have thought of moving to Sychar where
a woman who gave Jesus a drink con-
vinced the people to listen to him. But
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not our village. Its too religious. Of
course he should not have been speak-
ing to the woman. His religioun forbids
to men—especially rabbis—to talk to
women in public and especially to Sa-
maritan women, but he seemed to help
her in some way. The religious people
say she is a bad woman because she mar-
ried more than once.

Counsellor: What has all this to do with you?

Client: There is a rumour too that this Jesus
cured ten lepers, And that only one of
them thanked him—one of ours.

Counsellor: Of course you understand that I
cannot fix religious divisions or make
moral judgements. But perhaps I can
help you with your feelings. Tell me
about these.

Client:Well, this is how it all started. I was
riding my donkey down that very steep
road from Jerusalem to Jericho. I stopped
to give the donkey a rest and to have a
drink. As I sat there, all the passing Sa-
maritans said ‘Shalom’ but the Jews just
glanced at me. A priest and a Levite
passed too without even looking at me.
But I understand; they were probably in
a hurry to worship up in Jerusalem. Af-
ter resting my donkey I continued down-
wards on my journey.

Counsellor: And?

Client:Just a short distance further down the
road I saw a man lying naked just off the
roadside. The priest and the Levite must
have seen him too. He had obviously
been attacked by bandits and stripped of
everything. Maybe they were Samaritan
bandits who attached him. He must have
resisted because he was bleeding, so my
first inclination was to pass on. The reli-
gious teaching of my childhood spoke
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about hating strangers and about becom-
ing impure from touching blood. It all
came back to me saying, ‘Don’t’......
(long pause). Besides that [ had an ap-
pointment in Jericho.

Counsellor: And?

Client:1 was torn between my head and my
heart. No.... (long pause) it was even
deeper than my heart; it was in the pit of
my stomach that I felt the pain for the
unfortunate man. I knew that the priest
and the Levite passed the man for reli-
gious reasons. Their religion forbids
them also to touch blood or corpses. And
like myself they were not sure if he was
a Samaritan or a Jew. But I could not
walk away; my deepest feeling would not
letme.... (long pause)....1 somehow felt
the man’s pain inside myself. There was
a voice inside me.

Counsellor: What sort of a feeling was it?

Client: Well, first of all I felt fear that the ban-
dits wouldcome back to get me also. But
I was really churned up between what
my traditions told me and my feeling of
compassion for the injured man. Anyway
I poured some healing oil on his wounds,
tore some old clothing from my bag into
strips, and I bandaged him to stop the
bleeding.

Counsellor: 1 suppose you just hoped that he
would survive.

Client:No, I lifted him on my donkey and
brought him to the inn where I left him
until the following day. You remember I
had that appointment. The innkeeper
charged two days’ wages but it made me
very happy to see the improvement.

Counsellor: Very happy?
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Desmond O’Donnell is
an Oblate priest and a
registered psychologist
in Dublin. He worked
for twenty-eight years in
Australia.

Client: Yes, but then the innkeeper told the vil-
lagers and they now reject me because
the injured man worships in Jerusalem.

Counsellor: Are you sorry that you did all this?
Do you regret it?

Client:Not really, but I feel the pain of rejec-
tion by some friends.

Counsellor: Any other feeling?

Client: 1 am a little sad for these friends who
cannot feel the way I felt about some-
one, anyone in trouble.

Counsellor: Any deeper feelings?

Client: Yes. After talking to you there’s a grow-
ing feeling good about myself. I think I
really moved out of a prison of preju-
dice. I also escaped from being control-
led by negative feelings of discomfort
when my better, deeper feelings tell me
to show love to anyone in need. It’s a
feeling of freedom. Yes, freedom to love.

Counsellor: A religious feeling?

Client:Not really, just a human feeling., un-
less being religious means helping your
enemies.

Counsellor: 1f you need another appointment,
please ring me.

Client: Thank you.
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Mary L. Coloe, Dwelling in the household
of God: Johannine Ecclesiology and Spir-
ituality. Collegeville: Liturgical Publica-
tions, 2006. ISBN — 13: 978-0-8146-5988-5.
ISBN - 10: 0-8146-5988-8.

As I read this fine book it struck me that here
is a good biblical scholar at work. And an
Australian at that! Drawing on the best of
Johannine scholarship, especially from another
Johannine scholar, Francis Moloney, Coloe’s
central aim is to explore the meaning of the
image of the household in the Gospel accord-
ing to John. .Mary presumes the benefits that
have come from gospel study through the ju-
dicious use of historical and social criticism .
She draws upon her previous work (God
Dwells with Us: Temple Symbolism in the
Fourth Gospel [Collegeville: The Liturgical
Press, 2001]) and offers a fresh reading of
John’s gospel with a careful analysis of the
gospel’s narrative technique (narrative criti-
cism). Her focus is on the evangelist’s use of
the symbol of household in selected scenes:
Jesus’ initial invitation in Jn 1 to the first dis-
ciples to come and stay with him; the wedding
in Cana (Jn 2); the narrative and conversation
about birth between Jesus and Nicodemus (Jn
3); the events that occur in the household of
Lazarus, Martha and Mary (Jn 11 and 12); and
the disciples’ experience of the risen Jesus in
the Jerusalem household (Jn 20). Through
these scenes Mary unravels the household
image that permeates them. It is an image, she
suggests, that reflects the situation of John’s
post-Easter household community. On a
deeper level, Mary shows how these house-
hold narratives enable the evangelist to reflect
on faith, spiritual and theological identity.

A word or two about each of these nomi-
nated scenes that compose the body of Mary’s
work might help to offer a taste of the rich-
ness of her scholarship.

An introductory chapter presents Mary’s
central thesis which builds upon her previous
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book and contemporary biblical, Johannine
and household scholarship.

The second Chapter takes up the focus on
Jn 1 and explores the way that John witnesses
to and is shown as friend of the ‘bridegroom’
Jesus. Nuptial imagery and allusions permeate
the gospel’s narrative memory in this opening
chapter and continue into the gospel’s next two
chapters. John’s direction to his disciples about
Jesus and the disciple’s following of Jesus to
stay with him underscores the theme of fecun-
dity and prepares for the ‘initial betrothal and
formation of God’s household’ (p. 37).

Chapter Three continues to unravel how
these marital and household images are present
inJn 1:19-51. John’s disciples gather with Je-
sus at Pentecost, a celebratory harvest feast.
Significantly they also gather at the ‘tenth hour,
‘ the conventional time of a wedding in the
Jewish world. These disciples are the first fruits
of Jesus’ mission and they anticipate the fruit-
fulness of Jesus’ post-Easter community. The
household is beginning to form.

The nature of this household’s life is the con-
cern of Chapter Four which explores the con-
versation between Jesus and Nicodemus in Jn
3. The Nicodemus episode, saturated by an overt
wisdom appreciation (of Sophia) and eschatol-
ogy, reveals the necessity of being born anew
to access God’s presence. This is a birth gener-
ated by God’s Spirit through which one enters
into God’s life and eternity. It is a future real-
ized in the present through this birth anew. The
implications of this birth are further unraveled
inJesus’ engagement with the Samaritan woman
(Jn 4) where he is revealed as the true bride-
groom seeking to draw the Samaritan commu-
nity into God’s covenantal fidelity.

Jesus’ conversation with Nicodemus raises
issues of birth and life which link to Jn 11, a
major episode concerned about household. This
is the Bethany household of Martha, Mary and
Lazarus. Here the reader is permitted to know
intimately the evangelist’s appreciation of life,
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eternal life, death and resurrection. Mary further
considers that Jn 11 reveals all the features of a
miracle story. But of more significance is the lan-
guage that Martha and Mary use in their encoun-
ter with Jesus. Rather than a Johannine high-point
of Christological expression, their address to
Jesus (as ‘the Christ, the Son of God’) is not ex-
traordinary, nor does it illustrate a depth of faith
any different from the conventional Jewish titles
already ascribed to Jesus in the gospel. Rather
their encounter invites the two to move into the
present and away from a fixation on a limited
understanding of end-time restoration of life in
resurrection. The power of resurrected life is now
and Jesus invites the sisters (and John’s audi-
ence) to consider the present reality of this end-
time resurrection. Thus, narrative time blurs ‘fu-
ture events [that] impinge on the present’ (p. 89).
This realized eschatology borrowed from the
wisdom literature also links with John’s corpo-
real theology and the recognition of the central
truth of the “Word became flesh.” Through the
flesh of the Word, all flesh now participates in
the communion of God’s triune life. Martha and
Mary also offer an opportunity for John’s post-
Easter audience to appreciate that even mem-
bers of God’s household are not immune from
sorrow, pain and death.

Chapter Six reviews Mary’s insights into
the temple symbolism in John’s gospel: Jesus
is the ‘tabernacling’ presence of the divine
Logos of which the temple is gospel’s narra-
tive symbol. This primary Christological sym-
bol is transferred to those who believe in him.
They, too, become God’s temple. This trans-
ference becomes the focus of Mary’s remain-
ing chapters. As Jesus gathers with his own
(Jn 13) he washes his disciples’ feet, illustrat-
ing the way of household service reflective of
Jesus’ love for them. A centerpiece of the dis-
course of Jn 14:1-15:17 (Chapter Eight) is the
image of the vine and branches, emphasizing
the intimate relationship between Jesus and his
disciples (called to ‘remain’ in him). The inti-
macy of this language underscores the indwell-
ing of the Spirit in Jesus and those with them.
Participation in the Johnannine household
brings salvation, the experience of life now that
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grounds faith and praxis. This quality of the
divine abiding in every believer becomes re-
inforced in Jn 20 and the gospel’s Easter story.
The risen Jesus’ encounter with the disciples
and Thomas in particular speaks to future be-
lievers who seek to ‘stretch out their hand in a
physical act of faith’ (p. 189).

In a final chapter, Mary draws together her
household study on John’s gospel by offering
four possible trajectories for future reflection:
the household symbolized in John’s gospel
critiques and deconstructs the household es-
tablished on patriarchy; John’s household en-
courages inclusion of all and invites us to re-
claim women'’s liturgical leadership; the gos-
pel is about a love story, which embraces hu-
manity and creation. John’s gospel also en-
courages an ecological sensitivity; finally,
John’s vision of reciprocal indwelling is the
primary quality emphasized in the gospel. This
lies at the heart of every household.

In what already is a long review, it is diffi-
cult to do justice to the intricacy of Mary’s
narrative study. Nor is it possible to describe
adequately the depth of her scholarship present
here. This book is important for the way it
advances Johannine scholarship. But it is also
important for its exploration of a central theme
in early Christian writing—the necessity of a
household of disciples characterized by friend-
ship, openness and intimacy. The disenchant-
ment which many seem to have with the Chris-
tian church reinforces the necessity of reclaim-
ing such a household for contemporary disci-
ples. Dwelling in the Household of God al-
lows us to hear the voice of one early Chris-
tian community in addressing this need.

—Michael Trainor

Gerard Moore, Understanding the ‘General
Instruction of the Roman Missal’.
Strathfield: St Pauls, 2007. ISBN 978 1
921032 38 7.

In 2004 Gerard Moore published his Why the
Mass Matters. A Guide to Praying the Mass
(Strathfield: St Pauls). Having found this book
to be very helpful for myself as a celebrant and
for work with parish liturgy groups I looked
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forward to the author’s second publication fo-
cusing on Understanding the ‘General Instruc-
tion of the Roman Missal’. This second text is
a useful, timely and informative contribution
to the liturgical apostolate. Clergy and liturgy
coordinators will be the primary beneficiaries
of what is principally a work of liturgical theol-
ogy. The author has been sensitive to the needs
of his readers by incorporating most of the ref-
erences within the text, an approach that ena-
bles the reader to follow more easily the main
elements of his presentation. The ‘General In-
struction of the Roman Missal’ (variously re-
ferred to at GIRM, the Instruction, or by its
Latin title Institutio) is the primary reference.
The work is particularly relevant at this time as
English speaking Catholic dioceses await the
revised sacramentary and lectionary.

The text of the Instruction sits at the front
of the Roman Missal ‘often unread and little
understood’ (ix). As an exercise in liturgical
theology Moore attempts ‘to explore the inner
dynamics and theological streams at the heart
of'the Instruction’ (ix). The author is convinced
that the document is ‘one of the most under-
rated documents of the renewal of the liturgy
and the Church. It is a guide to the reform of
the Mass and its proper celebration. It offers a
broad and rich understanding of the Eucharist,
challenging many of our presuppositions and
practices.’(xi) I approached the text from the
position of one who has presided at parish
Masses for thirty-seven years and with only a
hazy memory of the Instruction studied during
my seminary days in the late 1960s. At the end
of a close reading it is possible to congratulate
the author on achieving his stated aims and, fur-
thermore, of enabling the reader to appreciate
the significance of the GIRM for ongoing litur-
gical renewal in the church. It is not an easy
read mainly because each of the five chapters
is presented concisely and in some depth. The
division of the material into chapters assists the
reader as do the sub-headings and conclusions
provided at the end of each chapter.

Chapter 1 grounds the theological approach
of the book in five significant liturgical princi-
ples which assist us to understand the /nstruc-
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tion and interpret its provisions. The pastoral
effectiveness of each celebration of the Eucha-
rist heads the list of principles. Three consid-
erations ensure pastoral effectiveness: the needs
of the participants, their spiritual well-being and
preparation, and their capacity. For the celebra-
tion of the Eucharist to be pastorally effective
it is necessary to encourage full, active, and
conscious participation by all present. The au-
thor makes the obvious, but often overlooked,
point that the ‘Roman Mass...is not a finished
work. Rather, it seeks to be responsive to the
actual participants so as to draw them further
into the paschal mystery being celebrated.” (11)
The role of genre and function in our worship
constitute the third principle which applies to
the rites, texts, music, gestures, posture, minis-
tries, architecture, furnishings, and vestments.
Genre and function provides us with a critical
tool for appraising both our performance of the
liturgy as well as the integrity of the liturgy it-
self. It also allows us to ask what is to happen
when a particular liturgical genre is unsuited to
a culture or idiom or language. The fourth prin-
ciple presented concerns the dignity, beauty, and
solemnity that should be present in all liturgi-
cal celebrations. Traditionally the Roman lit-
urgy has a preference for nobility and simplic-
ity in all things. As a consequence the aesthet-
ics of liturgical practice must be firmly attached
to the paschal mystery, not to the canons of art
alone. The spirit of the celebration is the fifth
and final principle and is located in the very
reason for our worship. Since our eucharistic
liturgy is an action of Christ and the Church,
his body, it is the celebration of the salvation
that God continues to work for us through the
paschal mystery and the gift of the Spirit. This
necessitates a certain liturgical spirituality. It
also poses two significant challenges for wor-
ship. First, it means we have to ask what sort of
Church we make manifest in the liturgy and,
second, it makes obvious that each act of wor-
ship is more than a ritualised performance. It is
primarily an experience of faith and conversion.

Chapter 2 explores a number of explicitly
theological themes in the Instruction: how the
document understands ‘tradition’, the relation-
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ship of the Mass from Vatican II to that from
the Council of Trent, the contribution of the
GIRM to the discussion of unity, the adequacy
of its theology of symbol and the sense it ac-
cords to the liturgical expression lex orandi
lex credendi. Moore’s discussion of symbols
points to a tension between two very different
understandings of sacraments and grace. It
parallels his later consideration of priesthood.
The rites within the Mass are seen to be sym-
bolic in that they allow the Church to be made
manifest and enable faith to come to expres-
sion. One emphasis on sacraments as confer-
ring grace derives from medieval and
tridentine concerns regarding the efficacious
nature of the sacraments. This was frequently
almost without regard for the actual manner
of celebration. The patristic concern for the
fruitful celebration of the sacraments, on the
other hand, emphasises the experience of the
paschal mystery itself. This accords with con-
temporary theological reflection which points
to the fact that reality and truth are only known
to us in and through the symbols that mediate
them. Moore further elaborates this tension in
a discussion of the symbolic aspects of the gifts
of bread and wine, the rite of peace and the
rite of communion. This leads him to conclude
that ‘our practices and their underpinning the-
ologies work to inhibit our rites being fully
signs and symbols of the heavenly reali-
ties.’(38) A similar tension is to be found in
the way worship relates to doctrine. In the
GIRM worship is placed at the service of doc-
trine. Early Church tradition affirmed, how-
ever, that the law of prayer governed the law
of belief. This did not mean that the law of
prayer was reduced to the content of prayers.
Rather, the law of prayer had three levels. First,
it had to be based on scripture. Second, it had
to be attested to by practice across the
churches. Only then could the content of
prayers be examined for their theological
value. It was in this way that the living tradi-
tion of prayer had something to offer the de-
velopment and formulation of doctrine.

The celebration of the Eucharist reveals the
mystery of the Church. This topic is explored
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in detail in Chapter 3. There is no single the-
ology of Church to be found in the GIRM.
Throughout the document there are allusions
to the Church as bride, as holy people of God,
as body of Christ, and as the community of
the baptised. These biblical references are set
alongside the Church as apostolic and the
Church as foretaste of the reign of God. Ulti-
mately the document makes no attempt at a
systematic theology of Church. How the In-
struction understands the actual historical re-
ality of the current Church is indicated by the
interconnected range of structures considered
implicitly and explicitly in the document. The
principal ecclesial concern is with the Church
as hierarchical organisation. Chapter 4 takes
this up when it considers the people of God
arrayed hierarchically especially in the cel-
ebration of the Eucharist. The author outlines
clearly a number of tensions and unresolved
questions embedded in this discussion. One is
the role of the diocesan bishop and the differ-
entiation of his office from others who are also
ordained sacerdos. As mentioned above, the
document functions with two understandings
of'the celebrating priest—as ‘acting in the per-
son of Christ” and as ‘president of the assem-
bly’. Furthermore, the place of the deacon and
the rights and obligations of the faithful in the
celebration of the Mass merit ongoing detailed
reflection. Moore concludes his study of the
hierarchical community at worship by won-
dering what impression someone might have
of the Mass should they walk in off the street.
He asks: Would they be struck by the diverse
modes of the presence of Christ in the celebra-
tion and at the same time feel something of
the mystery of the Church and the wonder of
salvation? Without doubt important questions!

Chapter 6 takes up the Eucharistic celebra-
tion itself. As the action of Christ and the peo-
ple of God it necessarily invites us to consider
the trinitarian dimensions of our worship and
the nature of the action we are undertaking.
‘Christian liturgical prayer is God centered,
Spirit inspired, and Christ joined.’(117) While
our prayer is addressed to God it is Christ who
is at the centre of eucharistic worship. The tra-
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ditional rule has been that in eucharistic cel-
ebration prayer is addressed to God, through
Christ, in the Spirit. The author observes that
there is too exclusive an emphasis on the place
of Christ and a corresponding underplaying of
the roles of the Father and the Spirit in the
GIRM. In focusing on Christ’s paschal mystery
and our sacramental celebration and memorial
of the mystery of the Last Supper, the cross,
and resurrection the /nstruction gives empha-
sis to the interconnection of sacrifice, sacra-
ment, meal, and memorial. This ‘constantly re-
minds us of the richness of the mystery, the
strengths of each particular focal point, and the
need to keep all these in play in a single act of
worship around the ‘table’ of God’s word and
Christ’s Body and Blood’.(117-118)

Gerard Moore has provided the reader with
an informed yet critical reading of the GIRM.
He has respected the integrity of the liturgical
text and yet has indicated a number of tension
points, inadequacies and possibilities for
greater flexibility all in the service of a liturgy
that should encourage full, active, and con-
scious participation.

—Laurence J. McNamara CM

Denis Edwards, Ecology At The Heart Of
Faith. New York, Maryknoll, 2006. ISBN
13:9781570756658 (pbk). $24.00, pp 146.
My experience of a ‘first-round’ of reactions
to this work of Denis Edwards resulted in que-
ries raised by theological students concerning
the title: How can ecology be at the heart of
faith? Surely the Trinity, or Jesus, or the Eucha-
rist should constitute the heart of faith? It is
always good when an apparently startling title
invites curiosity. Edwards’ sub-title invites ex-
ploration: The Change of Heart That Leads to
a New Way of Living — an exploration that
immediately catches the reader in a contex-
tual web of ‘grace’ by virtue of a poem by Peter
Edwards (1951-1994).

Readers familiar with Edwards’ work in re-
cent years will appreciate how this deliberately
designed ‘user-friendly’ book brings together
and builds upon his earlier works that focus
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upon ecological theology. Readers who may not
be familiar, for example, with Jesus and the
Cosmos (1991), Made from Stardust (1992),
Jesus and the Wisdom of God: An Ecological
Theology (1995) or The God of Evolution: A
Trinitarian Theology (1999) or with Edwards’
articles in theological journals, will find in this
work a beautifully constructed synthesis of what
it means to be people of religious, and espe-
cially Christian, faith in times of global crisis.
They will recognise the potential for an ‘over-
flow’ from this book into other traditions (Jew-
ish, Muslim, Buddhist, Hindu and Confucian)
as their faiths seek also to address the conver-
sion of heart and ecological commitment needed
in Earth’s global community now.

All chapters converge into the final Chap-
ter 8 (carrying the title of the book) where ar-
guments for the appropriateness of Edwards’
title are fully substantiated. It is here that as-
pects discussed in previous chapters come to
most satisfactory resolution: the role of human
beings made imago Dei within evolutionary
processes and in kinship with the whole of
creation (Ch 2); the dynamic and intimate pres-
ence of the Creator Spirit both in the Christ-
event and as ‘midwife’ in the birth of all that
is ‘new’ (Ch 3); how the mystery of the Incar-
nation and the following of Jesus must involve
ecological commitment (Ch 4); how the great
Eastern and Western Traditions of the Trinity
with respect to God as Communion are ex-
pressed in the diversity of a relational universe
(Ch 5); how theologies of the final transfor-
mation of all things in Christ may impel an
ecological spirituality (Ch 6); and how an eco-
logical theology of the Eucharist as sacrament
of the Cosmic Christ includes the participa-
tion of all God’s creatures in divine Trinitarian
communion, and can lead one into ‘a mysti-
cism of ecological praxis’ (Ch 7).

This work reveals the passionately held con-
victions of Denis Edwards. It is recommended
for theological students, for adult discussion
groups and for everyone who wants to ‘catch
the Fire’ of divine Love gracing creation.

—Marie Farrell rsm

21/12/2007 12:33:52 PM



NEW RELIGIOUS BOOKS BY AUSTRALASIAN AUTHORS

Anglicans in Australia; Tom
Frame; University of New
South Wales Press; PB
$39.95 [9780868408309];
303pp; 235x155mm; 2007

Study of the Anglican Church
in Australia by one of its bish-
ops. First section is primarily
historical, considering the
Church’s origins in England
and its evolution in Australia
since European settlement.
Section two is a survey of con-
temporary issues, focusing on
four crises: belief, belonging,
behaviour, and international.
Final section considers future
prospects and possibilities,
including what the author con-
siders the 10 most pressuring
challenges for the Anglican
Church in the next decade, ob-
servations on what the Church
may look like it 20 years
hence, and a commendation of
what is called ‘Consensus
Anglicanism’ or ‘Reformed
Catholicism’. Endnotes; bib-
liography; index. Author
served in the Royal Australian
Navy prior to training for the
Anglican priesthood and be-
ing appointed to parishes in
Australian and England. He
was Bishop to the Australian
Defence Force 2001-2007 and
is now Director of St Mark’s
National Theological Centre,
Canberra, and Head of
Charles Sturt University’s
School of Theology. He is au-
thor or editor of 20 books, in-
cluding Church and State:
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Australia’s Imaginary Wall
(2006) and Anglicanism in
Australia: A History (co-edi-
tor, 2002).

Australian Religious Diary
2008: A tribute to John
Coburn; David Lovell (edi-
tor); David Lovell Publish-
ing; HB $32.00
[9781863551199]; 132pp;
240x175mm; 2007
Religious diary for Australian
use from 2 December 2007
(First Sunday of Advent) un-
til 3 January 2009. Each week-
to-an-opening indicates
Catholic feast days and daily
lectionary readings, as well as
the major feasts and holy days
of Eastern Rite Catholics, the
Anglican, Uniting, Lutheran
and Orthodox churches, and
of the Jewish and Muslim re-
ligions. Liturgical colours for
each Sunday are indicated.
The diary has been published
annually since 1993. This edi-
tion is a tribute to the Austral-
ian artist John Coburn (1925—
20006). In addition to use of his
painting ‘Canticle of the Sun’
on the cover, colour reproduc-
tions appear in the diary and
there is an introductory essay
on Coburn by Rev. Rod
Pattenden, Chairperson of the
Blake Society.

The De La Salle Brothers in
Australia: 100 years of pres-
ence: A centenary essay;
Gerard Rummery fsc;
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Lasallian Education Centre,
¢/- De La Salle Provincial
Office, 26 Meredith St,
Bankstown 2200; PB $15
[0975114816]; 23pp;
230x150mm; 2006

Essay on the influence of the
French-founded Brothers of
the Christian Schools (or De
La Salle Brothers), especially
through the texts attributed to
Saint John Baptist de La Salle,
including ‘The Conduct of
Christian Schools’. Sections
discuss the adaptation by
women’s congregations, the
influence of Lasallian texts on
education in 19th-centiry Ire-
land, and the importance of
these translations in countries
other than Ireland, including
Australia. Author is a member
of the De La Salle Order.

The General Instruction of
the Roman Missal: Interim
text for Australia; Congre-
gation for Divine Worship
and the Disciple of the Sac-
raments; Australian Catho-
lic Bishops Conference; St
Pauls; PB $14.95
[9781921032783]; 142pp;
215x140mm; 2007

Interim translation of The
General Instruction of the
Roman Missal (GIRM, 2002
edition) approved for study
use in Australia. Final edi-
tion is to be published to
when the third edition of the
Roman Missal is released in
English.
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The Gift of Mary
MacKillop; Colleen
O’Sullivan RSJ; Lynne
Muir (illustrator); John
Garratt Publishing; HB
$22.95 [9781920721480];
128pp; 155x155mm; 2007
Giftbook presentation of the
life and spirituality of Blessed
Mary MacKillop (1842-
1909). Illustrated throughout
with original colour illustra-
tions and calligraphy by artist
Muir, who also illustrated pre-
vious books in this series, in-
cluding The Gift of Saint
Benedict (Verna A. Holyhead,
2002) and The Gift of Saint
Francis (John Davis & Don
McMonigle, 2003). Timeline;
pilgrimage suggestions; fur-
ther reading list. Author is a
Josephite sister who recently
completed a doctorate
examing literature and spiritu-
ality in the work of Thomas
Merton and is a spiritual di-
rector at St Joseph’s Centre for
Reflective Living at Baulkham
Hills, Sydney.

God and Caesar: Selected
essays on religion, politics,
and society; George Pell; M.
A. Casey (editor); Connor
Court/Catholic University
of America Press; PB $29.95
[9780980293685]; 199pp;
215x140mm; 2007
Collection of writings by
Cardinal George Pell, that ad-
dresses issues related to the
engagement of Christianity,
and especially the Catholic
Church, in western democratic
societies such as Australia.
The ten essays are based on
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addresses given by Pell be-
tween 1997 and 2003 in Mel-
bourne, Sydney, the Univer-
sity of Cambridge, and in the
United States. Some have
been revised and updated for
publication. The first five es-
says deal with issues related
to Catholicism within demo-
cratic societies. The second
section considers topics re-
lated to ‘Faith, Reason, and
Life’. These include a discus-
sions of the relationship be-
tween religious belief and sci-
ence, the place of theology in
universities, and ‘The Role of
the Bishop in Promoting the
Gospel of Life’, which in-
cludes Pell’s analysis of the
Australian situation regarding
abortion and attitudes of Aus-
tralian’s to life issues. His con-
troversial objection to argu-
ments for the primary of con-
science is another focus of that
essay, as well as the final es-
say, ‘Human Dignity, Human
Rights, and Moral Responsi-
bility’. Footnotes; bibliogra-
phy; index. Co-published with
the Catholic University of
America Press. Author is
Archbishop of Sydney and
holds a licentiate in theology
from the Urban University,
Rome, and a doctorate in
church history from the Uni-
versity of Oxford. Editor is
Pell’s private secretary and a
permanent fellow in sociology
and politics at the John Paul
II Institute for Marriage and
the Family, Melbourne.

Leadership in Religious
Education; Richard Rymarz
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(editor); St Pauls; PB $29.95
[1921032200]; 190pp;
215x140mm; 2006

Collection of essays by terti-
ary educators to assist leaders
and potential leaders in Catho-
lic religious education to de-
velop their knowledge, skills
and vision. Topics include the
history of approaches to reli-
gious education in Catholic
schools, challenges for ongo-
ing theological education of
generation X Catholics, sacra-
mental education, spiritual in-
telligence, and nurturing reli-
gious education coordinators.
Contributors are Michael T.
Buchanan, Leonie T. Crotty,
Marion de Souza, Kath
Engebretson, Jan Garjczonek,
Helen Healy, Brendan Hyde,
Richard Rymarz and Paul
Sharkey. Each essay con-
cludes with a references list
and notes on the author. Edi-
tor is Senior Lecturer in Reli-
gious Education at Australian
Catholic University National.

The Little Gift of Mary
MacKillop; Colleen
O’Sullivan RSJ; Lynne
Muir (illustrator); John
Garratt Publishing; HB
$9.95 [9781920721497];
8pp; 105x105mm; 2007

Giftbook that reproduces se-
lected texts and artwork from
The Gift of Mary MacKillop
(2007). One of ‘The Little
Gift’ series. The covers sepa-
rate to reveal seven panels
with three brief texts by
MacKillop in calligraphy and
four colour illustrations by art-
ist Muir. Includes panel on
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which a gift recipient can be
written.

The Lord’s Prayer; Gerald
O’Collins SJ; Darton,
Longman and Todd, UK,
dist. by Rainbow Book
Agencies; PB  $29.95
[9780232526844]; 146pp;
215x135mm; 2006

Popular study of the
Lord’s Prayer by a biblical
scholar and theologian. Exam-
ines each section of the prayer
with respect to its original
meaning in the New Testa-
ment, as well as how it has
been understood historically
and its relevance in our time.
Part 1 focuses on aspects of
the address of the prayer to
Abba, Our Father. Part 2 ex-
amines the ‘You’ petitions of
the prayer. Part 3 considers the
‘We’ petitions. The prayer is
only found in the Gospels of
Matthew and Luke, but Part 4
discusses parallel texts in the
Gospels of Mark and John, as
well as the doxology that fol-
lows the biblical prayer in the
Didache and the liturgy.
Endnotes; bibliography; index
of names. Australian-born
Jesuit author is the former Pro-
fessor of Systematic Theology
at the Gregorian University,
Rome. He was made a Com-
panion of the Order of Aus-
tralia in 2006. His numerous
works include Has Dogma a
Future? (1975) and The
Tripersonal God (1999).

Morris West: Literary mav-
erick; Maryanne Confoy;
John Wiley & Sons Aus-
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tralia; PB
[1740311191];
230x155mm; 2005
Biography of one of Austral-
ia’s high-selling authors. Mor-
ris West (1916-99) gained in-
ternational acclaim with the
novel The Devil’s Advocate
(1959), and his more than 30
books and plays have sold
over 70 million copies. He
was best known for his novels
related to the Catholic Church,
including The Shoes of the
Fisherman and The Clowns of
God, but wrote more widely
than this, generally combining
popular fiction with moral
questioning. Confoy presents
West’s life chronologically,
believing he was tormented by
internal division, and consid-
ers his ambivalent relationship
with the Catholic Church.
Photos; endnotes; references;
index. Author graduated with
a Bachelor of Arts from the
University of Melbourne and
a PhD in theology and educa-
tion at Boston College, USA.
She lectures in practical the-
ology at Jesuit Theological
College, Melbourne, and is
visiting professor at the Insti-
tute of Religious Education
and Pastoral Ministry, Boston
College. Previous books in-
clude the study Morris West:
A writer and a spirituality
(1997) and she was a contrib-
uting editor to Freedom and
Entrapment: Women Thinking
Theology (1995).

$29.95
384pp;

Pope John Paul IT: A reader;
Gerald O’Collins SJ, Daniel
Kendall SJ & Jeffrey
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Labelle SJ (editors); Paulist
Press, dist. by Rainbow
Book Agencies; PB $33.95
[9780809144792]; 272pp;
230x150mm; 2007
Collection of texts by Pope
John Paul II, grouped into 12
sections, based on major
themes: Revelation, Faith,
Tradition, and Scripture; Faith
and Reason; The Triune God
and Jesus Christ; The Human
Condition; Present Grace and
Future Glory; The Sacraments
and Worship; The Church and
Her Mission; Other Christians
and Other Religions; Princi-
ples for Human and Christian
Life; The Social Doctrine of
the Church; Respect for Life;
and Christian Spirituality.
Texts range in length from sin-
gle paragraphs to several
pages, and range from encyc-
licals to addresses. Includes
brief introductions by the edi-
tors to each section, and to
some individual texts. Details
of sources; alphabetical and
chronological lists of all docu-
ments quoted (incorporating a
brief summary of the content
of' each document); indexes of
documents, persons and sub-
jects. Authors are all Jesuit
scholars, including Australian
O’Collins, who taught for 33
years at the Gregorian Univer-
sity, Rome, and is now a re-
search professor at St Mary’s
College, University of Surrey,
England.

Prayers for the Journey;
James M. FitzPatrick OMI;
St Pauls Publications; HB
$19.95 [9781921032790];
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160pp; 170x120mm; 2007
Collection of brief original
prayers, one for each day of
the year. A theme (and brief
scripture quotation) is pre-
sented for each week, though
not all prayers relate specifi-
cally to those themes. The
prayers are intended as a
springboard for the reader in
their time spent with God. The
days are not dated, so the book
can be used in any year. Book
is hardcover, printed in two
colours (black and another
colour that changes from
month to month), and includes
illustrations by Dorothy
Woodward RSJ, suggesting its
suitability as a gift. Author is
an Australian Oblate of Mary
Immaculate priest who was
National Director of the
Catholic Enquiry Centre for
ten years, and later worked on
31 causes of canonisation at
the Oblate General Adminis-
tration in Rome.

Sacred Space: The prayer
book 2008; Jesuit Commu-
nication Centre, Ireland;
Michelle Anderson Publish-
ing, dist. by John Garratt
Publishing; PB $32.95
[0855723742]; 379pp;
210x135mm; 2007

Daily prayer book for the
2007-2008 liturgical year. It
is based on the website

www.sacredspace.ie, estab-
lished in 1999 by Alan
McGuckian SJ and Peter
Scally SJ of the Jesuit Com-
munication Centre, Ireland.
The book presents the same
process of prayer: each week
begins with ‘Something to
think and pray about each day
this week’, then six brief
‘stages of prayer’, which in-
clude a scripture reading that
differs each day (and is repro-
duced in full, along with brief
pointers for reflection). First
edition of the prayer book was
published 2004. The Austral-
ian connection is that local
publisher Michelle Anderson
produced the book, publishes
it here, and licenses it to other
publishers for international re-
lease, including Ave Maria
Press in the USA.

St Paul Sunday Missal 2008;

St Pauls; PB $17.95
[9781921032639]; 400pp;
170x110mm; 2007

Sunday missal for Australian
use in the 2007-2008 liturgi-
cal year. Includes the full text
of'the Order of the Mass, along
with a separate section giving
the people’s parts in Latin. Fol-
lowing section, and body of the
book, presents all biblical pas-
sages, prayers and other texts
for each Sunday. Each Sunday
includes an introduction and

concluding reflection by
Gearard O Floinn. Two-colour
printing thoroughout.

Sundays Under the South-
ern Cross: Gospel reflec-
tions, Year A, Matthew;
Mary Coloe PBVM; John
Garratt Publishing; PB
$9.95 [1920721355]; 88pp;
135x100mm; 2007
Pocket-sized series of reflec-
tions on the Gospel readings
for the Sunday Eucharist for
Year A of the Catholic liturgi-
cal cycle. Most are from the
Gospel of Matthew, which is
also briefly introduced by the
author. For each Sunday the
author provides the Gospel
reference, a brief quote from
it, and a short reflection based
on the biblical text. Author’s
companion volumes, for Year
B - Mark and Year C - Luke,
were published in 2005 and
2006, respectively. Author is
a Presentation Sister with a
Doctorate in Theology from
the Melbourne College of Di-
vinity. She teaches New Tes-
tament at Australian Catholic
University and at St Paul’s
Seminary, Brisbane. Other
books are God Dwells with
Us: Temple Symbolism in the
Fourth Gospel (2001) and
Dwelling in the Household of
God: Johannine Ecclesiology
and Spirituality (2007).

Kevin Mark manages the Australasian information in the Global Books
in Print database and is former religious publisher for HarperCollins

Publishers.
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PREPARING TO CELEBRATE THE LITURGY
OF THE WORD

JANUARY—APRIL

From the Feast of the Epiphany to the Sixth Sunday of Easter of Year A

Prepared by Michael Trainor

PART ONE: OVERVIEW OF THE READINGS

The following is a brief overview of the read-
ings of the Liturgy of the Word for major cel-
ebrations proclaimed while this issue of Com-
pass is current. It focuses on the readings for
Sundays between January and April 2008,
from the Feast of the Epiphany to the Sixth
Sunday of Easter of Year A. Please feel free to
use or adapt these reflections, with the cus-
tomary acknowledgement of source.

1. The First readings before Easter are
important opportunities to celebrate the sacred
story of Israel’s relationship with God as wit-
nessed through its Scriptures. There is no need
to ‘Christianise’ them. They were the Bible
readings which Jesus himself would have lis-
tened to. The First Testament readings in Feb-
ruary and March during Lent are chosen to il-
lustrate and reflect upon some of the most
important religious stories and moments that
formed God’s people: The mythological story
that deals with the cause of evil (Lent 1), the
call of Abram (Lent 2), Israel’s wandering in
the desert (Lent 3), the anointment of King
David (Lent 4) and God’s promise to bring
Israel back from Exile (Lent 5).

In Easter the first readings focus on the
story of the early Christian community, as por-
trayed through Luke in the Book of Acts. Each
of the selections picks up important stories
enabling a Christian community today to re-
flect on the centrality of the Easter event. This
emerges across the Sundays, from when we

COMPASS 4-R.indd 45

45

consider the style of the Jerusalem Christian
community life (Easter 2), to the selection of
those called to minister in an ethically diverse
Christian community in Jerusalem (Easter 5).

2. The Second Reading over Lent allows
the community to celebrate essential truths
about our relationship with Jesus (Lent 1 and
2), God (Lent 3 and 4), and the Spirit (Lent 5)
taken from the Pauline literature. Lent 1, 3 and
5 come from Paul’s important letter to the
Romans. The other Lent Sundays are letters
written by Paul’s disciples (2 Tim, Eph). Each
of the selections is relevant for the respective
Lenten theme celebrated.

* In the Easter Season, the second reading
is from | Peter, written by one (not the his-
torical Peter) assuming a pastoral role for the
Christian churches in Asia Minor, to people
experiencing turmoil and confusion in their
religious practice. The writer seeks to encour-
age his addressees and remind them of their
baptismal life. Selections from | Peter through-
out Easter invite us to identify the joy and de-
light the springs from our Christian faith and
how this faith is to be lived, despite difficul-
ties.

3. The Gospel readings during the
Lenten period are either from Matthew (a Jew-
ish-Christian gospel written in the late first
century) or from John’s gospel (composed in
the late first and early second centuries to di-
verse community with a rich religious history).
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e Lent 1 and 2 conventionally look at the
stories of Jesus’ temptation and transfigura-
tion. In both stories in Mt, Jesus is portrayed
as a faithful Jew, committed to God in the midst
of temptation and struggle. The highlight of
Mt’s gospel proclamation comes on Passion
Sunday and Easter, with the story of Jesus pas-
sion, death and resurrection. Jesus dies as king,
and God raises him to life.

e Lent 3-5 pick up John’s Gospel and sto-
ries the enable us to reflect on the journey of
faith. These readings, each year, raise the key
themes and questions of our Christian lives:

For what do we thirst? (The woman at the well)
What drives and enlightens us? (The man born
blind) What gives us life? (The story of
Lazarus). These gospel themes are particularly
pertinent to those candidates journeying
through Lent and preparing themselves for full
initiation into the Christian community in the
Easter vigil.

The Gospel stories in Easter Season are
taken from each of the traditions, and are ap-
propriate to reflect on the centrality of Easter,
and the life which the Risen Jesus comes to
offer the Christian community.

PART TWO: NOTES ON THE READINGS

January 6—Epiphany of Jesus: Is 60:1-6.
God’s light shines on creation and humanity.
This makes a difference to how our world is
perceived. Eph 3:2-3.5-6. The mystery of
God’s universal and hospitable love means that
share in God’s life. Mt 2:1-12. The wise fol-
low the stars; there eyes are on the heavens,
their ear to the Scriptures and their desire on
Jesus. Theme—Being Enlightened. At the core
of every being is the inner light of God. We
affirm our search for God and the way we draw
close to God through Jesus. Epiphany is a con-
tinuous feast (however enrealised) in the heart
of every human being. Can we identify some
of the ways this happens today?

January 13—Baptism of Jesus: Is 42:7/-4,
6-7 God delights in the Servant, who will bring
liberation to the disconsolate. Acts 10:34-38.
Peter acclaims to a Roman household of
Cornelius that Jesus is God’s baptised and
anointed one. All people, irrespective of back-
ground, belong to God. Mt 3:13-17 Jesus is
baptised and declared ‘beloved.”. Theme—
Being Beloved. In a world of struggle, this
celebration offers an opportunity for the bap-
tised community to remember and celebrate
its ‘belovedness.” God delights in us. This is
an important moment to name who God is for
us, and we for God, especially when contrary
voices seem to dominate.
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January 20—Ordinary Time 2: Is 49:3, 5-6
God’s Servant is chosen from before time, with
a mission of restoration to a broken and dis-
persed people. I Cor 1:1-3. The beginning of
a famous letter, in which the Corinthian Chris-
tians are reminded of their call to sainthood,
and their relationship to God and Jesus. Jn
1:29-34. John the Baptist recognises Jesus as
the chosen one and possessor of God’s Spirit.
Theme—Spirit Possessed: Our communion
with Jesus through baptism and Eucharist con-
firms us as those who are possessed with the
Spirit of God. We are called, like the Servant,
to proclaim restoration and hope to people
January 27—Ordinary Time 3: Is 9:1-4. A
beautiful poem of God’s overwhelming vision
for humanity: light, peace and freedom in the
midst of oppression. I Cor 1:10-13.17-18.
Paul addresses the problem at Corinth of divi-
sion. The true source of unity is Jesus, the
Good News. Mt 4:12-23. Jesus’ presence and
ministry echoes the Is reading of liberation,
and the first community of disciples is called.
Theme—Liberation and Hope: The hope ex-
pressed in the vision of Isaiah in the first read-
ing is always desired. Mt’s Jesus expresses this
as he calls his first disciples. How is this com-
munity today an expression of that hope and
liberty, of Isaiah’s vision?

February 3—Ordinary Time 4: Zep 2: 3; 3.
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12-13. The prophet encourages the people to
seek God. In return God will form a truth and
sacred people. I Cor 1: 26-31. Those attracted
to God are regarded by others as ‘foolish.’
They have a wisdom which is from God. Mt
5: 1-12a Jesus teaches the heart of disciple-
ship in this list of attributes that reveal God’s
blessedness of people.. Theme—Openness to
God. Living a life focussed on God permeates
membership in the Christian community. This
Eucharistic community illustrates how this is
tangibly expressed. This is what makes today’s
reading relevant.

February 10—Lent 1: Gn2:7-9; 3: 1-7. An
ancient story that reflects on the mystery of
evil and human’s cooperation with it. Every-
one gets blamed! Rom 5:12-19. The role of
Jesus as God’s obedient and righteous one in
the plan for human liberation. This reading is
heard in the light of the first reading.. Mt 4. 1-
11 Jesus is tempted by the devil and remains
faithful to God. Theme—Evil & Fidelity. Pow-
erful experiences of suffering and misery are
the focus for this first Sun of Lent. The invita-
tion at this start of Lent to repentance and fi-
delity to God might typify today’s Eucharist.

February 17—Lent 2: Gen 12:1-4. God calls
Abram and the story of Israel begins. 2 Tim
1:8-10. The writer’s invites us to bring our
struggles into communion with Jesus, relying
always on God’s power. Mt 17:1-9. Jesus is
transfigured. Theme—Change: Abram and
Jesus are both theological models of sacred
change....open to God and God’s call. Church
renewal invites us to an openness to change
and a confidence in the future. Gloom and
doom are far from today’s liturgy.

February 24—Lent 3: Ex /7:3-7. The desert
wandering people of Israel’s tribes complain
about their thirst Rom 5:1-2,5-8. Paul affirms
God’s love for us. This becomes the cause of
hope. Jn 4.:5-42. The great story of the woman
at the well who meets the source of living
water, Jesus. Theme—Thirst Quenching: For
what do we thirst? What are our deepest de-
sires? for our world? for this community? Our
readings invite us to renew our relationship
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with the source of Living Water, who can
deeply satisfy us.

March 2—Lent 4: / Sam 16:1b, 6-7, 10-13
The shepherd boy, David, the most unex-
pected, unrecognised and youngest of Jesse’s
sons, is anointed as king. Eph 5:8-14. We are
invited to live in God’s light. Jn 9. Story of
the gradual insight into Jesus of the man born
blind. Theme—Light & seeing: Who or what
enables us to see deeply and understand our
lives and world? The readings encourage us
to draw closer to the source of true light, Je-
sus.

March 9—Lent 5: £z 37:12-14. God prom-
ises to open the graves of the dead and lead
Israel back from Exile with a new spirit. Rom
8:8-11. God’s spirit possesses us. Jn /1. Jesus
raises Lazarus from the dead. Theme—Life &
resurrection: This Sunday climaxes all the
great themes of Lent in preparation for Easter
— our resurrection and life. What brings us to
life? Are they any examples where this is hap-
pening in the local community?

March 16—Passion: Mt 21:1-11 Jesus en-
ters Jerusalem as its legitimate and recognised
leader. Is 50:4-7. The song of the humble and
attentive servant of God, ever alert and
schooled in God’s ways. Phil 2:6-11. The fa-
mous hymn of Jesus’ embraced service. He
becomes a slave and is exalted by God. Mt
26:14-27:66. The passion and death of Jesus,
Israel’s exalted and humbled Leader. Theme—
The Suffering One. Jesus reveals God’s soli-
darity with the suffering, struggling and re-
jected. Who are those who suffer today? Where
is God’s presence needed in our struggling
world?

March 20—Holy Thursday. Ex /2:1-8,11-
14. The Passover meal of deliverance. / Cor
11:23-26 Paul remembers Jesus’ last meal
with his friends before death. Jn 13:1-15. Je-
sus’ act of foot-washing is a symbol of serv-
ice and solidarity Theme—Leadership: Jesus
is the one who leads us to God. Leadership is
the cry of our Church, world, community.
Who reveals to us the most authentic values
of human existence? What qualities of lead-
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ership or needed for our nation, our Church,
this community?

March 21—Good Friday. Is 52:13-53:12.
This is another servant song that reflects on
God’s servant who is innocent and suffers for
others. Heb 4.:14-16,5:7-9. Jesus, the compas-
sionate one, suffers with us. Jn 18:1-19:42
Jesus, the exalted one, suffers, and dies as in-
nocent lamb acclaimed as king. The moment
of death is also one of exaltation and victory.
It is the source of the church’s sacramental life
(‘blood’ = Eucharist; ‘water’ = baptism).
Theme—YVictory. God’s solidarity revealed
through Jesus with the cries of suffering emit-
ted by creation and human beings. God is vic-
torious over death.

March 22 & 23—Easter: Mt 28:1-10. The
Risen Jesus brings joy to the women who come
to the tomb Theme—Joy. In a world and among
people that seem so sad and preoccupied with
survival, the Easter message is central, offer-
ing an encouraging vision for us all: He is
Risen.

March 30—Easter 2 Acts 2:42-47. The ideal
Jerusalem Christian community shares every-
thing in common. / Pet 1:3-9. The writer ex-
presses the fruit of baptismal life. Jn 20:19-
31 The Risen Jesus offers peace to the assem-
bled disciples: ‘Blessed are those who have
not seen and yet believe.” Theme—Being
Blessed. The Easter presence of Jesus brings
God’s blessedness to human beings feeling ter-
rorised by life and its demands. Gazing on the
wounds of Jesus, Thomas comes to Easter
faith. Our entrance into those spaces of
woundedness allows the Risen One to be with
us.

April 6—Easter 3. Acts 2:14,22-28. Luke
summarises Peter’s Pentecost sermon in terms
of the Gospel’s story about Jesus. / Pet 1:17-
21. God’s vision of the relationship to God
which all the baptised share. Lk 24:13-35 Two
unfaithful disciples experience the presence of
the Risen Jesus in the Eucharistic moment.
Theme—dJesus’ Presence. Jesus continues to
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be present to all, especially when darkness,
blindness or personal issues seem to cloud that
presence.

April 13—Easter 4 Acts 2:14,36-41. As Pe-
ter preaches, Luke shows him appealing to his
audience for a spirit of conversion to God. /
Pet 2:20-25. Jesus is the model of how to be
with God in the midst of life’s suffering. Jn
10:1-10. Jesus is the sheep-fold gate who al-
lows access to God and protection for his com-
munity. Theme—Jesus, the Gate: We seek
safety, security and protection. Jesus offers us
a community where we can be at ease with
God. What are some of the ways in which this
happens in today’s Eucharistic community?
April 20—Easter S Acts 6:1-7. Seven are ap-
pointed to minister to the practical needs of
the Jerusalem Christian community. Ministry
is flexible, inclusive and respectful of the needs
of the community. / Pet 2:4-9. The baptised
are members of a spiritual household are truly
aholy priesthood. Jn 14:1-12. Jesus is the way,
truth and life for people who feel troubled.
Theme—Royal Priesthood. Our community
that gathers each Sunday is precious. It is
God’s ‘royal priesthood.’ It is blessed and be-
loved by God. This can be named and cel-
ebrated. It is the heart of future ministry in a
time when our focus shifts from a church de-
pendent on the ordained to lay ecclesial lead-
ership.

April 27—Easter 6. Acts 8:5-8, 14-17. Philip
preaches to the Samaritans. Peter and John visit
them and prays that the Samaritan will receive
the Holy Spirit. A second Pentecost takes
place! / Pet 3:15-18. Reverence for God is at
the heart of the Christian life. This enables the
believer to act with integrity especially in times
of difficulty or false-accusation. Jn 14: 15-21.
Jesus promises to send the Holy Spirit, his
Advocate, who will be with his disciples.
Theme—Release of God's Holy Spirit. God’s
Spirit permeates every atom of creation and
fibre of our being. What a delight our world
and lives are because of this.
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