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COMPASS

MY INITIAL REACTION to reading
the passage in Mark’s Gospel on Je-
sus’ cure of the Gerasene demoniac

(Mk. 5:1-20) is how is it that another person,
family or community could treat someone in
such a manner? The man deserves compas-
sion, not to be chained up on the outskirts of
town in a cave like an animal!

Yet this is my reaction to the man from the
vantage of my armchair at the start of the
twenty first century. There is a larger story here
of what brought this man to this point where
Jesus meets and heals him. It is this larger story
which this commentary is about which will be
pieced together using my own experience as a
support worker for people with disabilities.

In attempting to do this commentary it has
been noted over the years that this is a passage
about a man with a mental illness being healed
by Jesus. However, I would like to put forward
the proposition that the condition treated by
Jesus on this occasion is autism. I would also
like to put forward the hypothesis that this pas-
sage is about an actual incident in the ministry
of Jesus and should not just be read in terms of
the imagery portrayed (although the evangelist
has greatly embellished the story for dramatic
effect). This is a hypothesis I would now like to
expand upon more fully.

An Autistic Man

Mark relates that the man lived among the
tombs, wore shackles and would often wan-
der at night howling. The questions I would
like to ask are why is the man living amongst
the tombs? Why is he shackled? Why does he
howl like an animal? Whilst it could be ar-
gued as mentioned above that Mark is using
some vivid imagery to show that the man is
spiritually dead, I would like to argue that in

this passage Mark the Evangelist could actu-
ally be portraying an actual event from the
ministry of Jesus. This is potentially about
Jesus’ ministry to a man who is autistic.

So firstly, why is the man living in a tomb?
We do know that in the time of Jesus we know
that tombs, including Jesus’ own, were often
caves in which the body of the deceased lay af-
ter they died. Apart from sheltering the body of
the deceased from animals, a cave can also pro-
vide good shelter for a person who could not
live at home for various reasons. Even today we
hear of homeless people living in some of the
mausoleums of places like Waverley and Botany
cemeteries in Sydney. They do it simply as a
means of providing shelter for themselves from
the elements. For a family who is living in bor-
derline poverty and wanting to provide shelter
for a loved one that could not live at home due
to their behaviour, this is an effective means for
sheltering the man from the elements.

Secondly, as a worker who has worked with
people with various disabilities, including au-
tism, a person who is severely disabled by the
condition can be extremely frightening. If the
person has the capacity to make sounds, the
only sounds he/she may make may sound like
animal noises at times. There may be no speech
but simply a series of grunts which need to be
interpreted as speech for that person. This at
times can be quite loud and at night time, in
the stillness of the night, this sound can carry.

The person is also frightening to others if
he/she exhibits challenging or violent behav-
iour. This could show itself in attacking an-
other person or even self-injurious behaviour
such as banging one’s head against a wall. In
an ancient era in which modern antipsychotics
such as Risperidone, Zyprexia and Neulactil
are not yet known, it is no wonder that the
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Gerasene demoniac has been chained to a wall,
a practice that continued in psychiatric hospi-
tals up until the start of the twentieth century.
Given also the great strength exhibited when
angry by any person and the fatigue of metal
due to the elements, it is no wonder that the
bonds have been broken frequently and the
man wandered by day and night howling and
bruising himself with stones. (Mk. 5: 5)

A Good Pastoral Response

In the ancient world, illnesses such as schizo-
phrenia, epilepsy, stuttering, bi-polar disorder,
etc. were seen as being the result of demonic
possession and the manner in which the ill-
ness was treated was through an exorcism.1

So using the healing technique of the period,
Jesus performs an exorcism upon this man who
was crying out for help. Like a good therapist,
not wanting to create dependency, Jesus then
sends him on his way. This intervention re-
sults in the man not only being restored to san-
ity but also to being in relationship with oth-
ers as he could now live and associate with
other people. Also note that Jesus was not
afraid of the man but is able to listen to what
the man is asking for and is able deliver the
outcome which is requested.

This intervention of Jesus now gives us a
model of what is a good pastoral response in
working with people with disabilities who ex-
hibit challenging behaviour2 . Firstly, we
should not be afraid of the person although at
times we may be wary of some of the person’s
behaviours. Secondly, we should use what is
considered best practice for working with the
person. Thirdly, any intervention should not
create any dependency upon the worker by the
person we are working with. Fourthly, any in-
tervention should lead to liberation and allow
the person to be able to live freely amongst
family, friends and one’s community. Finally,
and most importantly, the man asked for Je-
sus’ help. The man gave his consent for the
process to occur and was a willing partner in
it. In the event that a person is unable to give
consent (e.g. due to an inability to understand),
this consent needs to be given by another per-

son who knows their wishes or can evaluate
what is in the person’s best interests.

In the twenty first century this does not ne-
cessitate that if we find a person with a severe
intellectual disability we call the local parish
priest to perform an exorcism. Rather, wher-
ever possible, we now use whatever educational
techniques, adaptive technology, and positive
behavioural shaping, etc. that is at our disposal
to help develop a better life for those with whom
we work. This may mean that to help another
to be able to live their life more effectively we
need to modify the world around them. This
includes not only the use of rails, adaptive tech-
nology, etc. in the person’s home, but also our-
selves. This includes not only our own behav-
iour, but our values and prejudices as well.

Restrictive Practices

Whilst chaining a person to a wall in a cave
and leaving him or her on the outskirts of the
town may seem quite extreme, practices such
as these still continue in our society in much
subtler forms. So the chaining of a person to a
wall may seem barbaric, yet many people who
have disabilities in Australia still do not have
the basic rights which many people take for
granted. Examples of these include being able
to go for a walk down the road without a sup-
port person in attendance, at times being
locked in their own room for periods of time
(seclusion), being locked in their own homes
(containment), being doped to the eyeballs
with major psychotropic medications such as
Zyprexia and Risperidone (chemical restraint).
These people are the modern Gerasene
Demoniacs who have been cast onto the fringes
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of human society and forgotten about.
It can at times be argued that such prac-

tices are required for the benefit of the person
and those around them and strong arguments
can be mounted for continued use of such prac-
tices. However, whilst they may be required
in the short term, their use must be continu-
ally reviewed as to if it is in the person’s and
society’s best interests. This is why such prac-
tices are reviewed by tribunals such as Guardi-
anship Boards to ensure that best practices are
being used and the rights of the person with a
disability are being held.

Currently, in Australia most services oper-
ate from a human rights model which endeav-
ours to protect the rights of people with dis-
abilities in our community, a service which en-
deavours to ensure such restrictive practices
are constantly reviewed by appropriate pro-
fessionals (e.g. psychiatrists, psychologists,
occupational therapists): rights which many of
us take for granted, rights such as being able
to go to the shop to buy a soft drink—simple
pleasures in life which many people take for
granted yet which are denied to many people
with disabilities.

As a disability support worker it is my role
to help people regain their place in society.
Sometimes I am leading that person to a place
they do not want to go and the steps we take
are small. Quite often it is necessary to edu-
cate members of the public as to the humanity
of the person who is beside me, for them to
see not the demoniac but the person, and to

help others to confront their fears. At times
part of the journey is my own in confronting
my own fears for this person so that the per-
son who is journeying with me may grow. Of-
ten this process is an educative process for both
myself, the person with a disability and the
wider community. Unlike the miraculous cure
of Jesus, many of the miracles for the people
with whom I work are small miracles achieved
over many years of hard work—a miracle such
as crossing the street, being able to catch the
bus by themselves or independently being able
to communicate through the use of sign lan-
guage. These are miracles of everyday life
which cannot be achieved through ostracising
those with disabilities from society, keeping
them behind closed doors and drugging them
to keep their voices quiet.

Unfortunately, such work is very expen-
sive, time consuming and at times appears to
show very little rewards. However, if we re-
member some of the words of the song, Woman
of the Sacred Heart, ‘in our delight, in our
despair, through the smallest choices of each
day, through the cost to us, hope filled yes, the
courage lived, shows us the way.’3  For Mary,
many or the miracles she witnessed in Jesus’
life as he grew up were not big, yet they were
very important milestones for a mother. Simi-
larly, many of the milestones I witness in the
lives of those with whom I work are not big,
but for them are giant steps. It is these small
educative steps which become big steps in time
and lead to freedom.

1  Connell, Understanding Human Behaviour, p.10
2  Challenging behaviour refers to any behaviour
which restricts a person’s wellbeing, the wellbe-
ing of others or the ability to relate to others. Ex-
amples of this can include, hitting one’s head
against a wall (self-injurious behaviour), hitting
or punching other people, refusing to eat or drink
or even something as simple as refusing to shower.

Connell, James V. (1989), Understanding Human
Behaviour, New York: Holt, Rinehart & Winston, p.10
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Some of these examples may not seem to require
intervention, for example the person who refuses
to shower for over a week would develop a strong
body odour and would be offensive to the people
around them thereby preventing the person from
interacting with other people.
3 James Maher. (2002), ‘Woman of the Sacred
Heart’ in the Heartvoice Album

Maher, James. (2002), ‘Woman of the Sacred
Heart’ in Heartvoice (C.D.).
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Acting on Conscience: How
can we responsibly mix law,
religion and politics?;
Frank Brennan; University
of Queensland Press; PB
$23.95 [9780702236747];
275pp; 200x130mm; 2007
Study by a Jesuit priest and
human-rights lawyer of
whether there is a place for
personal beliefs in public life,
and of the complexities of the
interaction of law, politics and
religion in Australia. Author
critically examines examples
from Australia and the United
States (as an alternative exam-
ple of a western, democratic
nation). Topics include the war
in Iraq; late-term abortion;
politics and the judiciary; and
same-sex marriage and
parenting. Author argues for
the primary of the individual’s
conscience as the basis for
engagement in a pluralist de-
mocracy. Reissue in smaller
paperback format of a work
first published earlier in 2007.
Endnotes; index. Author is
Professor of Law at the Aus-
tralian Catholic University,
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and Social Justice at the Uni-
versity of Notre Dame, Aus-
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Guide to monasteries, con-
vents and religious houses in
Italy that offer accommoda-
tion to pilgrims, tourists and
student groups. First English-
language adaptation of the
annual Italian guide produced
by the Centro Italiano Sociale
Turismo. The 1400 entries are
grouped according to the 20
regions of Italy, and each en-
try provides address, phone
and fax numbers, email and
website addresses, and a brief
description. Most also record
the management or affiliation,
activities available, what
guests are accepted, details of
the accommodation, other fea-
tures, and tariff details. Sym-
bols indicate whether, for ex-
ample, the location caters for
spiritual activities; confer-
ences and seminars; and has
facilities for the elderly and
people with disabilities. Col-
our photos of most venues;
colour map of Italy; locality
index.
Caritas in Veritate: Integral
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Charity and Truth: An en-
cyclical letter; Benedict
XVI; Peter Byrne (reader);
St Pauls; Audio 4-CDs
$32.95 [9781921472381];
Audio 4-CDs + PB $39.95
[9781921472398]; 2009
Unabridged reading of
Caritas in Veritate (Charity in
Truth, 2009), the third

encycical of Pope Benedict
XVI. Read by Peter Byrne, a
freelance Catholic broadcaster
in Melbourne, who also re-
corded an unabridged edition
of the Pontiff’s first encycli-
cal, Deus Caritas Est (God is
Love, 2005). Presented on a
set of four CDs. Each section
of the text begins on a new
audio track, allowing ease of
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[9781920787165]; 360pp;
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Presentation of religions and
other spiritual beliefs in Aus-
tralia by means of interviews
with their adherents. Author
interviewed a practising mem-
ber of each religious group
(they are generally
‘laypersons’, rather than ex-
perts, introduced to the author
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Each group has a chapter is
which the individual explains
her or his religious beliefs and
practices, reflecting on how
these effect their daily lives,
and speak of how they per-
ceive Australian society and
their place in it. 23 groups are
represented, including all ma-
jor Christian churches. The

Compass_2010-2_text.indd   40 8/06/2010   1:32:13 PM




